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00 Introduction 

HEBREWS
BY PROFESSOR E. F. SCOTT

THIS epistle is provided with no formal opening, from which we might learn the name of the writer and of the church addressed. Towards the end of the second century an opinion grew up, and at last became prevalent, that it was an anonymous epistle of Paul; but this opinion had probably its origin in the natural desire to ensure an undisputed place in the NT canon for a writing intrinsically so valuable. The more critical minds of antiquity already recognised that the style was altogether different from that of Paul; and the difference in theological teaching is even more decisive against the Pauline authorship. A tradition at least as early as Tertullian (c. 200) ascribes the epistle to Barnabas; Luther suggested that it may have been written by Apollos; modern scholars have tried to connect it with Luke, or Silvanus, or Priscilla and Aquila. But it has to be admitted that all attempts to fix the authorship are based on conjecture. From the epistle itself we can gather that its writer was an accomplished teacher, holding some place of authority in the Church which he addresses, and a friend of Paul's companion, Timothy. His name has been irrecoverably lost.

The destination of the epistle is almost as doubtful as its authorship. Some have assumed that it was written to Jerusalem, in view of the many allusions to Jewish worship and ritual; others suppose that the philosophical cast of the argument points rather to Alexandria. From several indications it is much more likely that it was written to Rome; and this conclusion is partly borne out by the fact that it was known at Rome before the end of the first century. But the readers whom it contemplates appear to have formed a homogeneous group, which can hardly have included the whole Roman Church. Perhaps they constituted one of the many congregations into which that great Church was divided.

The date of the epistle can be determined within certain broad limits. The writer speaks of his readers as belonging, like himself, to the second generation of Christians (Hebrews 2:3), and refers more than once to a considerable time that has elapsed since their conversion (Hebrews 5:12, Hebrews 10:32, Hebrews 13:7). Thus it seems impossible to assume a date earlier than the second half of the first century. On the other hand, the epistle is quoted by Clement of Rome in A.D. 95, and must have been in existence for at least some years before that date. It may have been written at any time between A.D. 65 and 85.

The literary character of the work forms a peculiar difficulty. That it was sent as a letter is evident from the concluding verses; but in its whole style and structure it suggests a spoken discourse rather than an epistle. Indeed, in several places the author appears to indicate, in so many words, that he is speaking (Hebrews 2:5, Hebrews 9:5, Hebrews 11:32). Some modern scholars are of opinion that the last chapter, or at any rate the last four verses, were added by a later editor to give an epistolary colour to the original discourse. More probably the author himself revised a spoken address and sent it as a letter, or purposely wrote his letter in the manner he would have employed in public speech (cf. Exp., Dec. 1916). As a literary composition it is the most elaborate work in the NT. It is written according to an ordered plan, in balanced and resonant sentences of remarkable precision, and rises at times to wonderful heights of eloquence.

The general purpose of the epistle is manifest on every page. Its readers are in danger of falling away from their early faith, partly under stress of persecution, partly through an indifference due to mere lapse of time. The writer wishes to inspire them with new courage and perseverance, and to this end he sets Christianity before them as the final religion, of which all else has been mere symbol and anticipation. But it has been commonly maintained that this larger purpose is combined with a more definite one. The finality of the gospel is established by means of a detailed contrast with the Jewish ordinances; and from this it has been inferred that the readers were Jews, who in the reaction from Christianity were drifting back into Judaism. This view of the underlying motive of the epistle seems to be implied in the title attached to it from a very early time: "to the Hebrews." Among modern scholars, however, the opinion is gaining ground that this explanation of the Jewish colouring of the epistle is unnecessary. To Christians of the first century the OT was the one acknowledged Bible, no less than to the Jews, and formed the natural basis of any attempt to present Christianity as the religion of the New Covenant.

[It should be remembered, however, that the acceptance of the OT by Jewish and Gentile Christians rested on quite different grounds. The former accepted it because they were Jews, the latter because they had become Christians. The whole method of proof implies that the authority of the OT is unquestioned by the readers. Since they were tempted to abandon Christianity, this proof would not have carried weight, unless the authority to which appeal was made was admitted independently of their Christianity. It is accordingly very difficult to suppose that the readers had been converted from Paganism to Christianity, for then the Divine origin of the OT would have stood on just the same ground as other Christian doctrines, it could have given them no independent support, and would have been abandoned with them. It is possible that the readers had been proselytes before their conversion, but it is much more natural to regard them as Jews.—A. S. P.]

The line of argument which the writer follows is probably to be explained from his own training and habits of thought, much more than from the nationality of his readers. He is strongly influenced by the Alexandrian philosophy, from which he takes over not only his allegorical method of expounding Scripture but his cardinal conception of an ideal heavenly world, of which the visible world is only the copy or reflection. Christianity is the absolute religion because it is concerned with that higher world of ultimate realities. It brings us to our true rest by affording us access to God's immediate presence. The teaching of the epistle thus centres on the conception of Christ as the High Priest, who has accomplished in very deed what the ancient ordinances could only suggest in symbol. By offering the perfect sacrifice He has won entrance into the heavenly sanctuary, and has secured for us a real and enduring fellowship with God. The argument is worked out by means of ideas and imagery borrowed from ancient ritual; but it is not difficult to apprehend the essential thought which gives permanent religious value to this epistle.

Literature.—Commentaries: (a) A. B. Davidson, Farrar (CB), Peake (Cent.B.), Goodspeed, Wickham (West.C.); (b) Westcott, Vaughan, Nairne (CGT), Rendall, Dods (EGT); (c) Bleek, *Delitzsch, B. Weiss (Mey.), Von Soden (HC), Riggenbach (ZK), Hollmann (SNT), Windisch (HNT); (d) Edwards (Ex.B), Dale, The Jewish Temple and the Christian Church, Peake, Heroes and Martyrs of Faith. Other literature: Articles in Dictionaries, works on NTI, and NTT Riehm, Der Lehrbegriff des Hebräerbriefes; Bruce, The Epistle to the Hebrews; G. Milligan, The Theology of the Epistle to the Hebrews; Nairne, The Epistle of Priesthood; Ménégoz, La Théologie de l'Epître aux Hébreux; H. L. MacNeill, The Christology of the Epistle to the Hebrews, Harnack in ZNTW, 1900, pp. 15-41.

01 Chapter 1 

Verses 1-4
Hebrews 1:1-4. Introduction.—In a majestic opening sentence the writer declares the theme which he proposes to develop in the chapters that follow. Christianity is the final and all-sufficient religion, for Christ is no other than the Son, who accomplished once and for ever the saving purpose of God. To His people of old God had spoken by human messengers, who could only disclose fragments of His will, as it came to them by word or vision or symbol. To His later people, whose lot is cast in the transition period between the old age and the new, He has spoken by one who is His Son. The supreme dignity of the Son is set forth under two aspects: (a) He is not part of creation, but the very goal and principle of creation. From all eternity God had decreed that He should be "heir of all things," and had made the worlds—the whole universe of space and time—through Him. (b) He is Himself of Divine nature, for in Him the being of God is manifested as the sun is in its radiance, or the seal in the impression taken from it. He is God's assessor in the government of the world. For a time He sojourned on earth to effect His redeeming purpose, but now He has returned to His sovereign place in heaven. So the name which rightly belongs to Him is that of Son, and from this it is evident that He stands infinitely high above the angels.

Unlike the Fourth Evangelist (pp. 745f.), the writer does not expressly use the term "Logos" (the Word), but it is clear from his language that he conceives of Christ under this category. Alexandrian philosophy had given currency to the idea of a second Divine principle—God active as distinguished from God transcendent. From an early time Christianity had seized on this conception as alone adequate to the significance of Christ, but with the essential change that the abstract Logos of philosophy was now identified with a living Person. In the remaining part of the epistle the conception of Christ as Logos gives place to others, especially to that of the ideal High Priest; yet the argument as a whole has to be understood in the light of these opening verses. Jesus is qualified to be our mediator with God because He shares in the being of God, while partaking also in our human nature and experiences.

Verses 5-14
Hebrews 1:5 to Hebrews 2:18. The Son is Superior to the Angels.—For this theme the way has been prepared in the closing words of Hebrews 1:14. The section may possibly be directed against angel-worship, which in some churches, as we know from Colossians, was encroaching on the faith in Christ. More probably the writer's aim is simply to enforce the supremacy of Christ as compared with even the highest of created beings. In Hebrews 1:5-14 he collects a number of Scripture texts which illustrate the relative worth of Christ and the angels. These texts are interpreted by the allegorical method—i.e. they are taken not in their historical meaning, but as symbolic utterances which have to be spiritually discerned. Two quotations (Hebrews 1:5), the former taken from Psalms 2:7, the latter from 2 Samuel 7:14, which declare Christ to be the Son are followed by another, apparently taken from the LXX version of the Song of Moses (cf. Psalms 97:7), in which the angels are commanded to worship Him. This command (Hebrews 1:6) is referred to some moment in eternity when God first revealed His Son to the assembled hosts of heaven. In the quotations given in Hebrews 1:7-12, taken from Psalms 104:4; Psalms 45:6 f., Psalms 102:25-27; Psalms 110:1, a special aspect of the contrast with the angels is emphasized—viz. that the angels are subject to change, while the Son remains the same for ever. This idea is obtained by supposing Psalms 104:4 to mean "at will Thou changest the forms of the angels, making them now winds, now flames." Against this text, which tells how the angels assume the shapes of variable elements, are set others which describe the Son as always supreme and steadfast. The final quotation (Hebrews 1:13) has been used already in Hebrews 1:3, and is taken from the passage (Psalms 110:1-4) which determines the whole thought of the epistle. Christ as the Son is throned at God's right hand, while the angels, as their name implies, are only servants, inferior in some sense to God's earthly saints, to whose welfare they minister.

02 Chapter 2 
Verses 1-4
Hebrews 2:1-4. For the first time the writer discloses the practical aim which gives force and meaning to his theological argument. Christian men ought to realise the grandeur of their calling, and to hold fast to the message which was not delivered by angels like the Jewish Law (cf. Acts 7:53, Galatians 3:19), but by the Son Himself. A suggestive image is spoiled by the insertion of "from them" in Hebrews 2:1. By forgetting the directions given them the readers may drift away from their true course, and by so doing will expose themselves to dreadful danger. For if the Law, as the history of Israel shows us, avenged itself on those who disobeyed it, there will be even worse punishment for Christian men if they are faithless to that message of which the Law was only a shadow. It is true that the writer and those whom he addresses had heard this message only from the apostles, but those human teachers had received it from the Lord Himself, and their words had been Divinely attested by varied acts of miracle, wrought in the power of the Holy Spirit.

Verses 1-18
Hebrews 1:5 to Hebrews 2:18. The Son is Superior to the Angels.—For this theme the way has been prepared in the closing words of Hebrews 1:14. The section may possibly be directed against angel-worship, which in some churches, as we know from Colossians, was encroaching on the faith in Christ. More probably the writer's aim is simply to enforce the supremacy of Christ as compared with even the highest of created beings. In Hebrews 1:5-14 he collects a number of Scripture texts which illustrate the relative worth of Christ and the angels. These texts are interpreted by the allegorical method—i.e. they are taken not in their historical meaning, but as symbolic utterances which have to be spiritually discerned. Two quotations (Hebrews 1:5), the former taken from Psalms 2:7, the latter from 2 Samuel 7:14, which declare Christ to be the Son are followed by another, apparently taken from the LXX version of the Song of Moses (cf. Psalms 97:7), in which the angels are commanded to worship Him. This command (Hebrews 1:6) is referred to some moment in eternity when God first revealed His Son to the assembled hosts of heaven. In the quotations given in Hebrews 1:7-12, taken from Psalms 104:4; Psalms 45:6 f., Psalms 102:25-27; Psalms 110:1, a special aspect of the contrast with the angels is emphasized—viz. that the angels are subject to change, while the Son remains the same for ever. This idea is obtained by supposing Psalms 104:4 to mean "at will Thou changest the forms of the angels, making them now winds, now flames." Against this text, which tells how the angels assume the shapes of variable elements, are set others which describe the Son as always supreme and steadfast. The final quotation (Hebrews 1:13) has been used already in Hebrews 1:3, and is taken from the passage (Psalms 110:1-4) which determines the whole thought of the epistle. Christ as the Son is throned at God's right hand, while the angels, as their name implies, are only servants, inferior in some sense to God's earthly saints, to whose welfare they minister.

Verses 5-18
Hebrews 2:5-18. Resuming his argument, the writer deals with the objection that Christ cannot be ranked above the angels in view of His earthly humiliation. This objection is answered by conclusions drawn from Psalms 8:4-6*. Christ was indeed made lower than the angels, but for the purpose that He should rise to the sovereign place. Only by His suffering and death could He be fitted for His supreme work as High Priest and Saviour. The angels had no authority over that higher world of which the writer is to speak in this epistle. Scripture points rather to a "son of man" who will control all things; and by "all things" is meant the future heavenly world as well as the present (Hebrews 2:5 f.). But in this very assertion of the dignity of Christ (for He is the "man" whom the Ps. foretells) reference is made to a temporary humiliation. The words "for a little while lower than the angels" (mg.) are explained when we turn to the gospel history. For a little time Jesus was subjected to our human lot, but His suffering of death was only the prelude to His exaltation. It was evidence of the grace of God, who by this means made salvation possible for all men.

Hebrews 2:9. This verse is difficult, owing to the condensation within a single sentence of several ideas: (a) Christ's earthly life and sufferings were necessary to His exaltation; (b) this exaltation was due to His adding the attribute of Saviour to His other attributes; (c) His death, therefore, was at once a crowning honour bestowed on Himself and a proof of God's goodness to all men.

That Jesus had to suffer and die was fully in keeping with the wisdom of God; for if He was to lead the way to salvation for the suffering race of mankind, He needed Himself to suffer, and thus to be fitted perfectly for His task (Hebrews 2:10). A parenthesis follows (Hebrews 2:11-13), in which it is shown by Scripture (Psalms 22:22, Isaiah 8:17 f.) that in spite of their low estate men are the brethren of Christ, sons of the same Father. But God's human children are subject to limitations of flesh and blood, and in order to save them Christ had to make Himself one with them (Hebrews 2:14). He died their death that He might overcome the devil, who has power to inflict death on men as the penalty of their sins; and thus He saved men not from death only, but from that overhanging dread of it which took all joy and freedom out of their lives (Hebrews 2:15). If Jesus had set Himself to be Redeemer of angels ("take hold of," i.e. in order to rescue), it would not have been necessary for Him so to humiliate Himself. But since His work was on behalf of His earthly brethren, the way He chose was the only possible one, and we are not to marvel at it. He had to submit Himself to the mortal lot of men that so He might represent them before God with a full sense of their needs and infirmities. Tried Himself by a life of suffering, He is able to succour those who are tried likewise (Hebrews 2:16 ff.).

These verses prepare the way for the subject which is to occupy the central portion of the epistle. It is by acting as our High Priest that Christ achieves our salvation; and His earthly life was meant to fit Him for this His characteristic work.

03 Chapter 3 
Verses 1-6
Hebrews 3:1-6. The superiority of Christ to Moses is illustrated in two ways: (a) Moses belonged to the house as part of it (i.e. was himself one of the members of the chosen community); Christ was the builder of the house. (b) Moses was a servant in the house (Numbers 12:7), while Christ was over it as the Son. The readers are again reminded (Hebrews 3:1) of the obligations resting on them. They share in a calling which identifies them with a heavenly world; for Christ their representative was an apostle, a messenger of God, in a far higher sense than Moses. It is true that Moses also was faithful to the task entrusted to him, but he was himself numbered with the community which he led. He was part of the house, while Christ was its builder, inasmuch as God, the ultimate builder of all things, had accomplished His creative work through Christ (Hebrews 3:4). Moses, moreover, had been only a servant in the house, although a faithful servant (Numbers 12:7), and the message which he brought was at best a foreshadowing of the greater message that was reserved for the future (Hebrews 3:5 f.). The faithfulness of Christ was that of the Son to whom the house belonged, and who had therefore a far higher responsibility. "And we are that house," that community of which Christ is Lord, if only we can remain loyal to our splendid hope until it reaches fulfilment.

Verses 1-19
Hebrews 3:1 to Hebrews 4:13. As Christ is higher than the angels, so He is greater than Moses, through whom the first covenant was established. The comparison with Moses, however, occupies only a few verses, and merges in a warning to avoid the fate of those Israelites whom Moses led.

Verses 7-16
Hebrews 3:7 to Hebrews 4:13. With this warning the comparison between Christ and Moses changes into an exhortation, based on Psalms 95:7-11. This psalm is concerned with the "house" or community of which Moses was the head, and its lessons are applied to the "house" of the new covenant. The ancient people of God missed their destiny because of unbelief, and Christians must be on their guard against a like danger. After making his quotation the writer proceeds to explain it by his customary method of allegory. First of all (Hebrews 3:12-19) he points to the solemn warning which is impressed on us by the apostasy of ancient Israel. The danger of unbelief is always present, and Christians must never weary of kindling one another to greater faith; for unbelief is an insidious sin, and grows upon us before we know (Hebrews 3:12 f.). The psalm speaks of an opportunity which is offered to us "to-day," and to the writer of the epistle this word has a special significance. It is meant to be prophetic of that interval of time which is still left before Christ returns in glory. The readers are exhorted to make good use of this interval, which is quickly passing. If they can preserve for this little time the faith with which they entered on the Christian life, they will be assured of their place among Christ's people (Hebrews 3:14 f.). The psalm suggests the further reflection (Hebrews 3:16-19) that none can presume to reckon themselves quite secure from the danger of falling away from God. Those who rebelled in the wilderness were no other than the chosen people, who had experienced the great deliverance. They all fell into sin, and were doomed to wander in the wilderness for forty years, until their whole generation perished. God had purposed that they should enter into His rest, but in the end His purpose was frustrated. And it was they themselves who forfeited the promised rest by their disobedience.

It has been conjectured from the insistence on "forty years" (Hebrews 3:9; Hebrews 3:16) that the writer connected this period in a special manner with his thought of "to-day." The interval that would elapse between Christ's death and His second coming was to correspond with that period of forty years which Israel had spent in the wilderness. There would thus be a peculiar urgency in his warning, since the interval of forty years must have been nearing its close before the earliest date that can be assigned to the epistle. But the conjecture, though a possible, is not a very probable one. If the writer had wished to impress on his readers that they could reckon the time of Christ's coming by the OT analogy, he would have taken some means to make his thought more definite.

04 Chapter 4 
Verses 1-13
Hebrews 4:1-13 continues the exposition of Psalms 95. The writer has already dealt with the warning contained therein; now he shows that this very warning implies a promise. In declaring that His rest is withheld from those who had proved unworthy of it, God would have us know that it is still in store. The fulfilment of that promise which had been offered in vain to ancient Israel is reserved for the people of Christ.

Hebrews 4:1 f. Transition from warning to promise. The warning of the psalm is one that directly concerns ourselves, for, since the Israelites under Moses were forbidden to enter into the promised rest, it is still waiting, and we Christians may possess it, if we do not fail as they did. The message which came to them has come also to us. They heard it, but missed the blessing which it proclaimed, for they were lacking in the faith which alone could assimilate it.

Hebrews 4:1. should seem is better translated "should be found."

Hebrews 4:2. they were not united: with this translation the meaning is that the great mass of the people did not share the faith of such believing souls as Joshua and Caleb. Another and simpler rendering is preferable: "it was not blended with faith in those who heard"—i.e. the words of the message did not meet with that responsive faith which alone could make them effectual.

Hebrews 4:3-10. In contrast with unbelieving Israel we have accepted the message, and are therefore the true heirs of the promised rest. For when God spoke in the psalm of a rest which He had prepared and which Israel had forfeited, He did not merely signify the rest in the promised land. He spoke of a rest which had existed ever since the creation of the world (Hebrews 4:3). The words of the psalm have to be taken in conjunction with those other words in Gen. which tell how God rested after His works were finished. This rest of His has continued ever since, and He desires that His people should share it with Him (Hebrews 4:4 f.). His original purpose was, as we may gather from the psalm, that Israel should inherit His rest. It was waiting for them, and they had the opportunity to enter into it, but they missed it through their disobedience. He therefore issued a second call many centuries afterwards, for the psalm which proclaims it dates from a time long subsequent to the days of the wilderness. The rest is again offered in the psalm as something which is still open, waiting for men "to-day" if they will listen to God's voice (Hebrews 4:6 f.). It is plain that this rest, offered a second time, when Israel was in full possession of the land of Canaan, cannot have been the mere earthly settlement which was secured under Joshua. It is a rest not yet attained and still open to God's people, the eternal Sabbath-rest of God (Hebrews 4:8 f.). Indeed there is no other sense in which we can properly speak of entering into rest. A perfect rest implies that a man has completed his earthly labours, and shares with God in the rest of eternity (Hebrews 4:10). "Sabbath-rest" (Hebrews 4:9) sums up in one expressive word the idea which is developed in Hebrews 4:10. God's work of creation was crowned and completed by the Sabbath on which He entered, and which will endure for eternity. He has purposed that our lives, too, should be consummated by fellowship with Him in His Sabbath-rest. Against the idea here presented may be placed that of John 5:17 : "My Father worketh hitherto, and I work."

In a closing passage (Hebrews 4:11 ff.) the writer again dwells on the danger that his readers, like Israel, may lose the future rest. God's word has promised it, but that same word is sharp to detect even the first hidden motions towards disobedience. It is like a sword that can pierce into the secret recesses of the heart and separate thoughts and desires that seem inextricably bound together. There can be no deceiving of God, in whose sight our inmost purposes are laid bare.

Hebrews 4:12. the word of God: God is represented in the OT as acting through His word (cf. Genesis 1:3, etc., Isaiah 55:11). Thus the word of God is here conceived as a living and almost personal power.—soul and spirit, etc.: i.e. the ultimate springs of life, where all issues seem to be confused together.

Hebrews 4:13. laid open: in Greek a peculiarly vivid word, which suggests the throwing back of the head of the victim, so as to expose the neck to the sacrificial knife.

Verses 14-16
Hebrews 4:14-16. A short passage which sums up the pre vious argument, and prepares the way for the ensuing discussion of the high-priestly work of Christ. The readers are exhorted to be steadfast in the faith they have professed, knowing that they have a High Priest who ascended through the lower heavens into the very presence of God. And though He is so exalted He is in full sympathy with men, for He has endured our life of temptation, while remaining sinless. He is near to God and at the same time our brother man; so we can confidently make our approach to God through Him, and seek His forgiveness and His grace to help our needs.

Hebrews 4:14. through the heavens: according to Jewish conceptions there were seven heavens, the highest of which was the dwelling-place of God Himself (cf. "the third heaven," 2 Corinthians 12:2).

05 Chapter 5 

Verses 1-10
Hebrews 5:1-10. The writer now approaches his main argument, that Christ is our all-sufficient High Priest. But before considering in detail the nature of Christ's priestly ministry, he shows that He possesses in a supreme degree the two fundamental attributes of a High Priest. Since the duty of a High Priest is to act as mediator between God and man, he must, in the first place, be Divinely appointed (Hebrews 5:1), not arrogating the office to himself, but selected by God as His representative. In the second place, he must be taken from among men, and so be capable of a fellow-feeling with erring human nature (Hebrews 5:2). This second qualification is recognised in the Levitical law which requires him to offer sacrifice for himself as well as for the people (Hebrews 5:3). The first one—that he should be appointed by God—finds expression in the law that he must be descended from the chosen stock of Aaron (Hebrews 5:4). It has been shown already that Christ, who shared our human weakness, possesses the one attribute of a High Priest; He also partakes of the other. For He was declared by God Himself to be His Son, so that all presumption on His own part is out of the question; and though not of the stock of Aaron, He belonged to a higher order of priesthood, the true significance of which is presently to be set forth (Hebrews 5:5 f., the quotations are taken from Psalms 2:7; Psalms 110:4). How little His priesthood had to do with any arrogant claim of His own is evident from His earthly life, and especially from His agony in Gethsemane. In the light of that episode we can see how He was inspired solely by a spirit of absolute obedience. He prayed to God, who was able to deliver Him from death, and His prayer was heard; yet He submitted His will to God's will. Although Son of God, He endured the appointed suffering, and so disciplined Himself to full obedience, with the result that He became a perfect High Priest, the mediator of a perfect salvation. His calling was wholly of God, who made Him a unique High Priest, of the order of Melchizedek (Hebrews 5:7-10).

Hebrews 5:7. heard for his godly fear: another interpretation is possible, "He was heard so as to be delivered from His fear"—i.e. God so far granted His prayer as to free Him from the fear of death, though not from death itself. But the translation of the RV is more in keeping with the thought of the passage. He was heard because He put the will of God before His own It seems to be suggested that an escape from death was offered Him in answer to His prayer, but that He refused it and chose the way of obedience.

With the words "a priest after the order of Melchizedek" the writer at last reaches his main theme; but he pauses before commencing it in order to make room for a solemn admonition (Hebrews 5:11 to Hebrews 6:20). He asks himself whether his readers will be able to understand the high spiritual doctrine which he proposes to impart to them. In spite of the long period that has elapsed since their conversion they are still backward, in need of instruction in the mere elements of religious truth (Hebrews 5:12). Those who are still children in regard to things Divine can make nothing of the profounder Christian teaching. It makes its appeal to those whose higher perceptions have been fully awakened by diligent use (Hebrews 5:14).

06 Chapter 6 

Introduction
Hebrews 6:1-20. Though not without misgiving the writer has resolved to advance to "perfection"—i.e. to the exposition of Christian truth in its higher development, and to take for granted the knowledge of the bare elements. But he thinks it well at the outset to remind his readers of those elements, apart from which there can be no progress in religion. The subjects which he regards as primary are arranged in three pairs: (a) Repentance and faith; men must learn the meaning of these before they can even enter on the Christian life. (b) Baptisms and the laying on of hands; for by these rites the new spiritual gifts are imparted. The plural "baptisms" may refer to the double consecration by water and the Spirit, or it may suggest that Christians have to learn the difference between their own rite and heathen or Jewish "baptisms." (c) Resurrection and judgment: the two great facts which gave meaning to the Christian hope. The writer proposes, with the help of God's grace, to advance beyond these preliminary truths (Hebrews 6:3); if his readers have forgotten them, all his labour is thrown away. Conversion is an experience that cannot be repeated. Those who have once experienced the Divine gift of forgiveness, who have been renewed by the work of the Holy Spirit, who have realised the value of God's promise and shared in the higher activities of the Christian life, cannot be restored if they fall away. They have rejected Christ just as truly as the men who crucified Him, and have shamed Him before the world by their apostasy. It is with men as it is with waste land that has been reclaimed. The land that proves fruitful will become ever richer, while that which yields nothing but weeds, in spite of all the labour spent upon it, has to be given back again to the waste.

Verses 1-8
Hebrews 6:1-20. Though not without misgiving the writer has resolved to advance to "perfection"—i.e. to the exposition of Christian truth in its higher development, and to take for granted the knowledge of the bare elements. But he thinks it well at the outset to remind his readers of those elements, apart from which there can be no progress in religion. The subjects which he regards as primary are arranged in three pairs: (a) Repentance and faith; men must learn the meaning of these before they can even enter on the Christian life. (b) Baptisms and the laying on of hands; for by these rites the new spiritual gifts are imparted. The plural "baptisms" may refer to the double consecration by water and the Spirit, or it may suggest that Christians have to learn the difference between their own rite and heathen or Jewish "baptisms." (c) Resurrection and judgment: the two great facts which gave meaning to the Christian hope. The writer proposes, with the help of God's grace, to advance beyond these preliminary truths (Hebrews 6:3); if his readers have forgotten them, all his labour is thrown away. Conversion is an experience that cannot be repeated. Those who have once experienced the Divine gift of forgiveness, who have been renewed by the work of the Holy Spirit, who have realised the value of God's promise and shared in the higher activities of the Christian life, cannot be restored if they fall away. They have rejected Christ just as truly as the men who crucified Him, and have shamed Him before the world by their apostasy. It is with men as it is with waste land that has been reclaimed. The land that proves fruitful will become ever richer, while that which yields nothing but weeds, in spite of all the labour spent upon it, has to be given back again to the waste.

Hebrews 6:5. powers of the age to come: the reference is to those "spiritual gifts" (cf. 1 Corinthians 12 ff.) which were supposed to mark the Christians as the people of the new age. The whole passage is of great importance as the classical expression of a belief widely prevalent in the early Church. It was assumed that in the act of baptism the convert was absolved from all bygone sins, and entered definitely on a new life. The great change could not be experienced a second time, and the lapse into any grave sin after baptism admitted of no repentance, and was followed by exclusion from the Christian fellowship. This doctrine was the subject of a long controversy in the early Church, and the Catholic system of confession and penitence grew out of the attempt to mitigate it.

Verses 9-12
Hebrews 6:9-12. The writer is afraid that in pointing out the danger of apostasy he may have spoken too harshly. He assures his readers that, by their past fidelity and their kindness to brethren in need, they have proved the genuineness of their religion. Only they must persevere as they began, holding fast to their hope until it reaches fulfilment. It was by this constancy, maintained all their life long, that God's servants in the past won the reward that He had promised.

Verses 13-20
Hebrews 6:13-20. The mention of God's promise suggests the thought that it is absolutely sure, so that we may hold to it without misgiving. When God made His promise to Abraham He sealed it by an oath. Just as in human affairs men are bound to a decision when they have passed their oath, and so called on some higher power to witness (Hebrews 6:16), so God swore by Himself, since He was Himself the supreme power. His gracious will was thus confirmed by the twofold bond of His oath and His promise (Hebrews 6:17 f.). The hope He holds out to us is our only refuge, and it is a refuge which cannot possibly fail us. It is like an anchor to which the soul can trust itself without reserve amidst all perils and changes; for it is fastened to "that which is within the veil"—i.e. it connects our earthly life with the world of eternal realities (Hebrews 6:19). And as the High Priest passed through the veil of the Tabernacle to represent the people before God in the holy of holies, so Jesus has entered on our behalf into that heavenly world. He is the true and eternal High Priest, for He belonged to no transient Levitical order, but to the higher order of Melchizedek.

Hebrews 6:19. anchor of the soul: in ancient literature the anchor is frequently employed as the emblem of hope. Our author adopts the current image, and applies it to the Christian hope of salvation.

By a skilful turn of thought the writer has come back from his long digression to his main subject—the unique character of the priesthood of Jesus. The argument itself proceeds along the lines of an allegorical exegesis, and to our minds appears artificial, and at some points hardly intelligible. But the mode of presentation does not affect the essential truth and grandeur of the thought. The writer feels that the one aim of all religion is to give men access to God, and that Christianity is the highest religion because it alone has adequately achieved this aim. Christ is the true High Priest, through whom we can draw near to God, and His priesthood is different in kind from that of mere ritual religions. It has nothing to do with descent from a given stock or performance of certain functions, but is inherent in His own personality. And as He is a priest of a new and higher order, so He exercises a ministry which effects in very truth what the ancient forms of worship could only suggest in symbol.

07 Chapter 7 

Verses 1-28
Hebrews 7:1-28. The Melchizedek Priesthood of Christ.—It is shown that Scripture itself makes reference to a type of priesthood which is quite distinct from the Levitical. The nature of this priesthood is set forth (Hebrews 7:1-10) in terms of the description given in Genesis 14 of the priest Melchizedek. That some peculiar significance attached to him may be inferred from his name, and the name of his city. Still more suggestive is the fact that nothing is said as to his parentage, or his descent, or his birth and death. He was not one of a family of priests, but stands solitary, a priest in his own right, who never assumed and never lost his office. In all his attributes he comes before us as an earthly type of the Son of God (Hebrews 7:1-3).

Hebrews 7:3. without father, etc.: nothing more is meant than that his father, etc., are not mentioned. It was a rule of allegorical exegesis that inferences might be drawn not only from what the Scripture said, but from what it omitted.

Hebrews 7:4-10. His priesthood was unique in dignity. Even the ordinary priests have a place given them by Mosaic law above their brethren, and in token of this they are authorised to exact tithes. But Melchizedek took rank above Abraham himself receiving tithes from him and blessing him, as the greater blesses the less. Moreover, the honour which he claimed as his right was not one that would presently pass from him, as in the case of a mortal priest; for his priesthood, according to the implicit testimony of Scripture, was not broken short by death. So much higher was he than the Levitical priests that this whole line of priests may be said to have bowed down before him in the person of Abraham its ancestor.

Hebrews 7:11-25. Transition is now made to Christ, whom Melchizedek was meant to prefigure. The exposition, therefore, departs from Genesis 14 and attaches itself to Psalms 110, in which the correspondence between Melchizedek and Christ is plainly intimated. First it is shown (Hebrews 7:11-14) that the Levitical priesthood was at best provisional. If it had achieved "perfection"—i.e. if it had fully realised the purpose of priesthood—the psalm would not have spoken of "another priest.' Those words imply the abrogation, not merely of the Levitical priesthood, but of the whole legal system which is inseparably bound up with it. How completely the priesthood is changed is made evident by its being vested henceforth in another tribe; for Christ, who was the priest foretold in the psalm, came of the tribe of Judah, although the Law had ordained that the tribe of Levi alone should exercise the priesthood.

Hebrews 7:11. under it, etc.: rather, "in connexion with it.' The meaning is that the high priesthood is like the keystone of the whole structure of the Mosaic Law; all the other regulations fell away of their own accord when the priesthood passed over to Christ. In this incidental way the writer disposes of the great problem of the Law which had so perplexed the earlier Church.

Hebrews 7:15-17. But the change of priesthood goes much further than the transference of the office to another tribe. The psalm speaks of "a priest for ever." It contemplates one who holds his priesthood not by the accidental operation of a law which attaches the dignity to a particular descent, but by the intrinsic right of a life that never ends.

Hebrews 7:16. carnal commandment: i.e. a rule which takes account only of outward and physical qualifications.—power of an endless life: an immortal energy resides in him as a Divine being, and in virtue of this he continues for ever to exercise his priesthood.

Hebrews 7:18 f. The appointment of the Melchizedek priest, then, involved a change in the whole institution of priesthood; and this change has at once its negative and its positive sides. On the one hand, it meant the abolition of the old legal relation between God and man as altogether inadequate; for the Law, by its very nature, was provisional. On the other hand, it replaced the legal relation by another, grounded in a living hope, which made possible a true communion with God. The contrast before the writer's mind is that of a religion of external ordinances and an inward, spiritual religion, which alone can ensure true fellowship with God.

Hebrews 7:20-25. The superiority of the Melchizedek priest is apparent from two further facts. (a) Unlike the Levitical priests he is appointed with an oath. In this manner God affirmed the lasting validity of his priesthood; and the covenant for which it stands is one, therefore, that cannot be broken. (b) The Levitical priests, being only mortal men, held office for a brief time and then gave place to others. But he who is "a priest for ever" is not merely one in a long succession. The priesthood which he exercises is vested eternally in his own person, and for this reason he is able to secure for his people a complete salvation. Amidst all changes they can look to the same priest as their unfailing refuge.

Hebrews 7:26-28. Other points of contrast are indicated in a closing summary, which makes it abundantly clear that the priesthood of Christ is far superior to that of the old covenant. The Levitical priests were required to be free from all outward blemish; Jesus was altogether pure within. He was marked off from sinful men, not by dress and ceremonial circumstance, but by ascending out of this world of sin to a throne above the heavens. He did not need to maintain a routine of daily sacrifices, interceding for Himself as well as for the people; for the one great sacrifice, in which He was both priest and victim, availed for ever. In one word, the Law could only appoint weak men to the priestly office; while the solemn oath of God, recorded in that psalm which was later than the Law and therefore superseded it, ordained His own Son to be the ideal and ever-living Priest.

Hebrews 7:27. daily: strictly speaking the sacrifice of the High Priest was offered once a year, on the Day of Atonement, but the idea of this sacrifice is blended here with that of the sacrifice which was offered daily on his behalf by the ordinary priests (cf. Leviticus 6:4-16).

08 Chapter 8 

Verses 1-6
Hebrews 8:1 to Hebrews 10:18. The greatness of the High Priest has now been sufficiently proved, and the writer proceeds to demonstrate the greatness of His ministry. This section constitutes the heart of the epistle, as we are expressly told in the opening verse. The point to which the whole discourse has been leading up (Hebrews 8:1) is this, that Jesus, having taken His place at God's right hand, exercises His ministry in the heavenly sanctuary. He acts as High Priest in that eternal tabernacle of which the earthly one was only the shadow and symbol (Hebrews 8:2).

Hebrews 8:3-6. That Jesus fulfils His ministry in the heavenly sanctuary is a necessary inference from the fact of His priesthood. The one task of a High Priest is to offer sacrifice in a sanctuary, and Jesus, in virtue of His priesthood, was called to that office. What His sacrifice was will be considered later, but meanwhile it is enough to note that the presentation of an offering was His appointed work (Hebrews 8:3). The scene of His ministry, however, cannot be anywhere in this lower world. Since He was not of Levitical descent He was debarred from offering any gift in the earthly sanctuary, which is described, in the very passage of Scripture (Exodus 25:40) that commands the building of it, as only a copy, modelled on the reality which exists in heaven. It follows that His exclusion from an earthly ministry was no token of inferiority. We must infer, rather, that He was called to a priesthood far excelling that of the Levitical priests, just as the covenant for which it stands is far higher than the old covenant, and carries with it far nobler promises (Hebrews 8:4 ff.).

Hebrews 8:6. enacted upon: i.e. these promises formed the basis of the covenant, and determined its character.

Verses 7-13
Hebrews 8:7-13. The promises associated with the old covenant are described in the classical passage of Jeremiah (Jeremiah 31:31-34), which is now quoted at length. But attention is first called to the fact that another covenant was found to be necessary. "A place was sought for it"—i.e. God so modified His design as to bring it in—because the original covenant had proved defective. In three points, as the quotation from Jer. shows, the new covenant was grander and more satisfying than that which it displaced. (a) It ensured that man's obedience to God should be a matter of inward choice, not merely of a law imposed from without. By their spontaneous obedience to God, men were to be recognised as indeed His children. (b) Their knowledge of God was to be immediate and personal, no longer dependent on what they had learned from others. (c) They were to receive the assurance that all their sins were forgiven. The covenant that carries with it these great promises is described in the prophetic passage as a new one (Hebrews 8:13). This implies that even in Jeremiah's day the first covenant could be regarded as old. It may be assumed, therefore, that in the interval which had elapsed since then it had faded altogether into a thing of the past.

09 Chapter 9 

Verses 1-14
Hebrews 9:1-14. The two ministries are now contrasted, in order to show that the OT institutions were imperfect, and pointed beyond themselves to that real access to God which we have obtained through Christ.

Hebrews 9:1-5. The first covenant was associated with a system of worship ordained by God Himself, although its sanctuary was "of this world"—i.e. composed of visible and material elements. A Tabernacle was set up which consisted of two parts, divided by a curtain. In the fore-tent, or holy place, were the candlestick and table of shewbread (as described in Exodus 25:23-39); and then, behind an inner curtain, was the holy of holies, containing a golden censer and the Ark of the covenant, which was surmounted by the mercy-seat and overshadowed by figures of cherubim. It is hinted by the writer that these objects had all a symbolic significance on which he could enlarge; but his present concern is with the arrangements of the Tabernacle generally.

Hebrews 9:4. That the Ark contained the tables of the Law, and was covered by mercy-seat and cherubim, is stated in Exodus 25:16 ff. In his enumeration of the other objects preserved in the Ark the writer relies on Jewish tradition. The word given as "censer" ought probably to be translated "altar of incense." in which case an object is assigned to the holy of holies which really belonged to the holy place.

Hebrews 9:6-10. Of the two divisions of the Tabernacle only the first was used for the regular service. The High Priest alone was permitted to enter the holy of holies, and that only once a year, on the Day of Atonement, when he bore into the presence of God the sacrificial blood, which covered his own sins as well as the sins of the people (Hebrews 9:6 f.). The Scripture which lays down these rules was inspired by the Holy Spirit, and was meant to teach, in symbolic fashion, that a way was not yet opened into the immediate presence of God: this is implied in the very existence of a fore-tent, curtained off from the holy of holies (Hebrews 9:8). Indeed the whole worship of the Tabernacle had a symbolic reference to the period which began with the appearance of Christ. It provided for the offering of sacrifices which could not effect an inward purity in the worshippers, sacrifices which stood on the same level with the regulations about food and washing. They aimed only at an external cleansing, and were imposed provisionally, until a higher order should be established.

Hebrews 9:9 f. which is a parable, etc.: this very complicated and difficult sentence can be explained in a variety of ways, according to the view that is taken of its grammatical construction. The general meaning, however, is sufficiently clear. The sacrifices offered in the Tabernacle, and subsequently in the Temple were only meant to bring the worshippers into a condition of ceremonial purity. By means of them men were invested, so to speak, with a conventional garment, the want of which would debar them from approaching the Divine King. Another kind of sacrifice was required before they could obtain that inward cleansing which would fit them not merely for approaching God, but for holding true fellowship with Him.

Hebrews 9:11-14. What the old sacrifices could not effect has been secured through the sacrifice of Christ. Appearing as the High Priest of the new and better covenant which had been promised, He passed through the heavenly tabernacle, made by God Himself, and entered into its inner sanctuary. The blood which gave Him the right of entrance was not that of slaughtered beasts, but His own blood. He entered not for a brief hour that He might consecrate the people for a single year, but once for all, to redeem them for ever (Hebrews 9:12). According to Levitical law (cf. Leviticus 16:14 ff., Numbers 19:2; Numbers 19:17 f.) those who had defiled themselves by contact with a dead body were made ceremonially pure by being sprinkled with the blood of certain animals. If the blood of animals had this power, what of the blood of Christ, the spotless victim, whose sacrifice was His own free act and was offered by Himself as High Priest? This blood has power to cleanse not from the imaginary stain communicated by a dead body, but from the real and deadly stain of sin, so that we can render a living service to the living God.

Hebrews 9:14. through the, or rather, through an eternal spirit: this is one of the most difficult phrases of the epistle, and has been variously explained. Most probably it is meant to emphasize the idea that Christ is at once priest and victim. In the case of the OT sacrifices the victim died, and the priest then offered its blood before God in the sanctuary. But in the case of Christ's sacrifice, although the Victim died He yet survived death, in virtue of the "eternal spirit" which constituted His nature. Thus He was able to enter the heavenly sanctuary to present the offering to God.

Verses 15-21
Hebrews 9:15-21. It is shown, in a brief digression, that the death of Christ was necessary in order that the new covenant should come into force. An "eternal inheritance"—i.e. an enduring fellowship with God—was promised long ago to God's people; and they could not obtain it under the first covenant, which afforded no real deliverance from sin. Before it could be obtained a death had to take place, so that all the sins of the past might be removed and men might start afresh under a new covenant (Hebrews 9:15). Why a death was necessary is explained by the analogy of a will or testament. The Greek word diatheke can mean either a "covenant" or a "will," and the writer avails himself of this double meaning in order to bring out a particular aspect of the death of Christ. For a will to come into effect, the person who made it must die. This was recognised even in the case of the first covenant or "will," which was ratified by the blood of a slain victim, in the solemn manner described in various OT texts (Leviticus 4:4; Numbers 19:6; Numbers 19:17 f.; Exodus 12:12). Everything connected with that first covenant, the Tabernacle and all its furniture, was likewise sprinkled with blood. It may be regarded, indeed, as a fixed principle of the Law that every act which has for its aim the forgiveness of sins must be accompanied with the shedding of blood.

Verses 23-28
Hebrews 9:23-28. The surpassing worth of Christ's sacrifice, as compared with those of the first covenant, is again enforced. To cleanse the Tabernacle, which was the earthly type of the sanctuary in heaven, the sprinkling of blood was necessary; but the heavenly sanctuary itself had to be cleansed with blood more precious. It is conceived as incurring a certain defilement through contact with the sins that are absolved in it. A cleansing is therefore necessary, as in the case of the earthly sanctuary. Christ has entered into the sanctuary in heaven; His ministry was enacted in no merely symbolic temple, but in the temple above, where God dwells in very deed (Hebrews 9:24). Not only so, but His one entrance into that temple sufficed for ever. The earthly High Priest must enter every year into the holy of holies with sacrificial blood, obtained from a slain animal. If Christ were thus required to repeat His offering, His death would not have been a solitary event, but one that had often to be re-enacted, so as to atone for the sin of each successive age. As it is, He died but once; when the world's history was on the point of closing He appeared on earth, and by the offering of Himself made full atonement for all the accumulated sins of mankind (Hebrews 9:25 f.). This finality of Christ's death is illustrated (Hebrews 9:27 f.) by what happens in the case of every human being. A man dies but once, and then awaits the judgment on his deeds. So by the death of Christ His redeeming work was definitely brought to an end. His next appearance on earth will have no reference to the work of atonement, but will have for its sole purpose the reception into eternal life of those whom He has redeemed.

10 Chapter 10 

Verses 1-18
Hebrews 10:1-18. In this closing part of the theological discussion the writer dwells further on the finality of Christ's one sacrifice, and shows how it has brought to an end the annually repeated offerings under the old covenant.

Hebrews 10:1-4. The OT sacrifices cannot effect their purpose of removing sins. By its nature the Law could only reflect the higher realities, and did not present them in their actual substance; thus the priests who carry out the behests of the Law do not, by means of the annual sacrifices, bring the worshipping people into a real and enduring fellowship with God. "Continually" (Hebrews 10:1) is better taken with "make perfect." The writer wishes to show that the annual offering of the sacrifice implies its merely temporary value. A lasting relation to God cannot be effected by a sacrifice that needs to be constantly repeated. If the worshippers were conscious that their sins had been removed by the Levitical sacrifice, what need would there be for its repetition (Hebrews 10:2)? But, instead of giving this sense of deliverance from sin, it only serves to remind the people that they have sinned during the year past as they did before (Hebrews 10:3). Indeed the point does not require to be argued: any man can feel for himself that the blood of mere animals cannot take away sin (Hebrews 10:4).

Hebrews 10:5-10. Proof is adduced from Scripture that Christ's sacrifice alone is adequate to fulfil God's will, and has put an end to the old ineffectual sacrifices of the Law. A psalm (Psalms 40:6-8*) is quoted which was regarded by the Church as Messianic, and in which Christ Himself was supposed to be speaking. As usual the writer quotes from the LXX, which reads "a body thou didst prepare for me," instead of "mine ears thou hast opened," as in the Hebrew. In this passage, therefore, Christ appears as declaring, before His entrance into the world, that the surrender of His body, not ritual sacrifice, was required by God as the condition of forgiveness. He was to come in accordance with prophecy ("in the roll of the book it is written of me") to give fulfilment to that will of God. Thus the passage may be held to teach (a) what God does not desire, viz. the sacrifices demanded by the Law; (b) what He does desire. Christ has "taken away the first"—i.e. He has abolished the sacrifices to which God attaches no value—in order to give effect to the genuine will of God (Hebrews 10:8 f.). This will He accomplished by the offering of His body; and we have been "sanctified"—i.e. have been brought into the true condition for making our approach to God—by that offering which He made once for all.

Hebrews 10:11-14. With these words the thought returns to the subject of the finality of Christ's sacrifice; and this is illustrated by a striking contrast. The priests of the Law perform their ministry standing, for they remain in the sanctuary only for the moment; and in this posture they offer the same stated sacrifices year by year, with no enduring result (Hebrews 10:11). Christ, when He had offered His one supreme sacrifice, sat down at God's right hand. His work was all completed, and henceforth He is able to rest until in due time comes the great consummation (Hebrews 10:12 ff.).

Hebrews 10:15-18. After his manner the writer concludes his argument for the finality of the sacrifice by an appeal to God's words in Scripture. In the passage concerning the new covenant (quoted in Hebrews 8:8-12) the chief promise was that when God had brought men into the new relation to Himself all sins would be forgiven. But the very object of sacrifice was to make possible the forgiveness of sins. If, then, all sins are now forgiven by the establishment of the new covenant, there is no place left for a second sacrifice.

The theological discussion of the high priesthood of Christ has now come to an end. In order to understand the argument we must bear in mind that in the ritual of the Day of Atonement the sacrifice and the entrance into the sanctuary were two inseparable parts of one act. After offering sacrifice in expiation of the sins of the people, the High Priest bore the blood into the holy of holies to present it before God. The sacrifice itself was, in a sense, only the necessary preliminary to this priestly intercession. So in Hebrews the death of Christ is inseparably connected with His entrance into the heavenly sanctuary. He made the sacrifice of Himself on behalf of His people that He might enter into God's presence with His offering, and so bring them into the true relation to God. Inasmuch as He abides in the heavenly sanctuary this relation is one that can never henceforth be broken. It is difficult to say how far the writer conceives of the sanctuary as an actual place. The probability is that, in accordance with Jewish ideas, he believed in the existence of a temple or tabernacle in heaven, the eternal counterpart of God's house on earth. But in any case his thought can easily be detached from the framework of ancient ritual conceptions in which it is set. He seeks to impress upon us that Christ has entered into an everlasting fellowship with God, and that we also may enjoy that fellowship through Him.

Having completed his theological argument the writer proceeds to enforce the practical consequences which flow from it, and which have been in his mind throughout. In the ensuing section (Hebrews 10:19 to Hebrews 12:29) he exhorts his readers to avail themselves of that access to God which Christ has wrought for them, and to resist all temptations to fall away.

Verses 19-25
Hebrews 10:19-25. The exhortation opens with a few verses of general appeal, which sum up the results of the foregoing discussion. A free access to God's presence has been given us through the offering of Christ, who has inaugurated a way hitherto unknown, and depending not on mechanical ordinances but on His own living person. He inaugurated this way by breaking through the limitations of His earthly life as through a curtain. A new turn is here given to the analogy of the High Priest passing into the holy of holies. The earthly existence of Jesus is conceived as a curtain, which divided Him for a time from the perfect fellowship with God, and which was parted by His death. As we have a new way, so we have also a new and greater High Priest to represent us as the community of God (Hebrews 10:21). Let us therefore have done with all doubt and misgiving, and make our approach to God with that inward purity of which our baptism has been the symbol (Hebrews 10:22). Let us hold fast to that hope which we have publicly confessed; for since God will maintain His promise we can maintain our faith (Hebrews 10:23). In order that we may stand more firmly let us watch one another with a view to mutual encouragement in love and Christian activity; and for this purpose let us value those stated meetings of the Church which many are so apt to neglect. All opportunities of confirming one another in our faith ought to be cherished, for there are clear signs that the day is near when Christ will return to judgment (Hebrews 10:24 f.).

Verses 26-31
Hebrews 10:26-31. The mention of the judgment suggests the dreadful consequences of falling away from faith. It is assumed, as in Hebrews 6:4 ff., that no second repentance is possible. If men persist in sinning after they have once accepted the Christian message, they cannot again expect forgiveness through Christ's sacrifice (Hebrews 10:26). They have nothing to look for now but that condemnation which the Scripture so often threatens when it speaks of the wrath of God that burns like fire (cf. Psalms 79:5; Isaiah 26:11; Zephaniah 1:18; Zephaniah 3:8; Ezekiel 36:5). The punishment of apostasy from the Mosaic Law, when duly proved by two or three witnesses, was death (cf. Deuteronomy 17:6). Must we not believe that something worse than death is in store for those who show open contempt for the Son of God, who regard the blood which He shed to seal the new covenant and give us access to God as nothing more than ordinary blood, who wantonly insult the Spirit from whom proceed all higher gifts? Apostasy from the great Christian privileges enumerated in Hebrews 6:4 f. is held to be equivalent to declaring them worthless and mocking at them. God never threatens in vain, and He has stated that He will inflict punishment on evildoers, and will sift out His true servants from the false (Hebrews 10:30). We have to give account of ourselves to a living God, one who knows everything, and who can execute His will to the uttermost (Hebrews 10:31).

Hebrews 10:29. an unholy thing: lit. "a common thing," without any sacred significance (see Exodus 12:22*).

Verses 32-34
Hebrews 10:32-34. As in ch. 6, the writer turns from solemn warning to encouragement, based on the past record of his readers. He reminds them of the valour they had shown in the days immediately succeeding their conversion (Hebrews 10:32, "after ye were enlightened"). Like strong wrestlers they had stood up to persecution, content to be themselves the object of popular contempt and hatred, while they bravely assisted their fellow-sufferers (Hebrews 10:33). They had relieved their brethren who were thrown into prison, and had borne the confiscation of their wealth with joy, in the assurance that they had wealth of another kind which made them richer than those who robbed them (Hebrews 10:34). In our ignorance of the community to which the epistle is addressed, the nature and occasion of this persecution cannot be determined. It is noteworthy that there is no allusion to actual martyrdom; and this has been held by many to exclude Rome, which had suffered the terrible persecution under Nero in A.D. 64. But it is possible that the epistle is written to a new generation of Roman Christians which had grown up in the interval.

Verses 35-39
Hebrews 10:35-39. With the past in mind they are to maintain their former constancy, knowing that it will not be in vain. Their great need, as the whole epistle is meant to teach them, is the power of endurance, enabling them to wait on for the fulfilment of the promise given them by God (Hebrews 10:35 f.). And the time of waiting will not be long. The day foretold in Scripture (Habakkuk 2:3 f.) is close at hand, when the Coming One will appear, and those who have been faithful will enter into life, while those who have fallen back will be condemned. Our part as Christians is to be men of faith, and so to win for ourselves the coming salvation.

Hebrews 10:37. he that cometh: in this OT phrase the writer sees a reference to the Messianic title "he that should come" (cf. Matthew 11:3).

11 Chapter 11 

Introduction
Hebrews 11:1-40. The exhortation to faith is interrupted by this great chapter, in which the power of faith is illustrated from the history of ancient Israel. It is assumed throughout the epistle that the old community and the new are bound up with one another. The promises which had been given to Israel, and which had inspired its national life ever since the beginning, are at last reaching their fulfilment in Christianity. In this chapter, therefore, the writer does not merely aim at encouraging his readers by the example of noble lives in the past; he wishes them to feel that the OT heroes were the vanguard of their own army, and that the battle must be won, as it has been fought hitherto, by means of faith.

Verses 1-3
Hebrews 11:1 f. The chapter opens with a definition of faith as the "assurance" whereby we lay hold of things still in the future, and the proving"—i.e. the inward certainty which is stronger than any outward proof—of things which lie beyond the evidence of the senses. Thus faith enables us on the one hand to believe in a salvation yet to come; and on the other hand, to apprehend a higher world, of which this visible world of change is only the shadow. For Paul the object of faith is the Cross of Christ, with its supreme revelation of the gracious will of God. The writer to the Hebrews conceives of faith in a more comprehensive manner as the power by which we hold fast to the unseen, in spite of the illusions and temptations of this passing world. The "elders"—i.e. the men of the old covenant—could therefore exercise faith no less than the believers in Christ, and as a reward for their constancy in faith had their names enrolled with honour in the word of God (Hebrews 11:2).

Hebrews 11:3. Before proceeding to review those names in order, the writer touches on the record with which the Bible opens. God created all things by His word, so that the visible world is only the expression of the Divine energy and purpose that brought it into being. Religion is grounded in the knowledge that the ultimate reality is spiritual, and this knowledge is made possible to us" by faith.—not made out of things which do appear: this does not mean "the world was made out of nothing," but rather "the visible was the outcome of the invisible" (Genesis 1:1*).

Verses 4-7
Hebrews 11:4-7. Examples of faith from the primitive history, as given in the early chapters of Genesis.—Abel, on account of his faith, was not only accepted by God in his lifetime (Genesis 4:4-8), but even after his death his blood made its appeal to God for vengeance on his murderer (Genesis 4:10*). Enoch passed into the other world without suffering death, and is commemorated in Scripture as the man who "walked with God" (Hebrews 11:5). Indeed there can be no religion apart from faith, for religion must begin with a twofold act of faith—that God is a living reality, and that He is a righteous God, who acknowledges those who serve Him (Hebrews 11:6). Noah, when warned of a calamity still in the future, took heed to the warning. By this faith of his he threw the unbelief of the world into darker shadow, and so condemned it, and won for himself the name of "righteous." As the first man in Scripture to whom this name is applied (Genesis 6:9), he founded the long succession of God's servants.

Hebrews 11:7. moved with godly fear: rather, "being apprehensive," while the others paid no attention to the warning.

Verses 8-22
Hebrews 11:8-22. Passing now from the men of the primeval world, the writer comes to the patriarchs, and especially to Abraham, who stands out in the OT as the chief example of faith. Abraham showed his faith by his obedience to God's call, and by his refusal to make a permanent settlement in the land of Canaan, even though it had been promised to him. His heart was set on God's ultimate promise of an eternal rest in the heavenly city (Hebrews 11:10). His wife Sarah shared his faith and became a mother in her old age, so that Abraham, when his life seemed as good as ended, became the progenitor of a great people. And as the patriarchs lived in faith, so they died (Hebrews 11:13). They only saw the promises from afar, as the traveller sees the distant city which is his goal; and in their dying words they confessed that they were strangers on the earth (cf. Genesis 23:4; Genesis 24:37; Genesis 28:4; Genesis 27:9). Such confessions implied that they were longing for their own country; and if it was merely their native country on earth that was in their minds, they could have returned to it whenever they pleased. As it was, the home they desired was in heaven, and in recognition of this faith God called them by His name, as the destined people of His heavenly city (Hebrews 11:16). The crowning instance of Abraham's faith was his offering up of Isaac. Although he was confident in the truth of God's promise, he was ready at God's command to sacrifice the son through whom alone the promise could have fulfilment (Hebrews 11:17 f.). He believed that God would effect His purpose even though it should be necessary to bring Isaac back from the dead; and the restoration of Isaac was indeed a type of the resurrection (Hebrews 11:19). That faith is able to triumph over death is shown more clearly still by the examples of Isaac, Jacob, Joseph. Each of them, when on the point of dying, looked forward without misgiving to a fulfilment of God's promise in the future. To themselves it had been denied, but they believed that it would be realised through those who would come after them.

Hebrews 11:19. in a parable: this does not merely mean that Isaac was so nearly slain that he did, in a manner, come back from the dead. We have rather to translate "by way of a parable." The wonderful escape of Isaac was a kind of parable, illustrating the fact of the resurrection.

Verses 23-31
Hebrews 11:23-31. The survey now passes from the age of the patriarchs to that of Moses and the Judges. It was the faith of his parents that saved Moses in his infancy; and his life, when he grew to manhood, had faith as its one motive. He turned from the pleasures of this world and shared in the hardships of his countrymen, believing that they were the people of God, and that through their apparent weakness God was working towards that end which has now been realised in Christ. He forgot mere present advantage in the thought of the great ultimate reward (Hebrews 11:24 ff.). His flight from Egypt, in defiance of the king's will, was the result of faith in the invisible King; and a like faith found expression in his keeping of the Passover, and his leading of the people through the Red Sea.

Hebrews 11:26. the reproach of Christ: something more is meant than that Moses, in his day, submitted to the world's scorn as Jesus was to do afterwards. It is indicated that Moses consciously looked forward to the coming of Christ. The Christian cause had its preliminary phase in the life of Israel, and the heroes of the past were already under Christ's banner.

Hebrews 11:27. not fearing the wrath of the king: this is not strictly correct, for it was fear of the king's wrath that impelled Moses to flee to Midian. The reference may be to the later story of the Exodus, but is due more probably to a confusion in the writer's mind between the later events and the earlier.

Verses 32-38
Hebrews 11:32-38. The rest of the history would take too long to survey in detail, and the writer contents himself with suggesting it by a few striking allusions. He mentions certain outstanding names, then refers in general terms to the many famous deeds that had been wrought by faith (e.g. the achievements of brave and just kings, of Daniel and his comrades, of prophets and patriots). Faith had manifested itself not only in great deeds, but in sufferings nobly born. (Hebrews 11:35 ff.). In this account of memorable sufferings use is made not only of the OT history but of legends that had grown out of it—e.g. that Isaiah had been sawn asunder (p. 436), that other prophets had been murdered or persecuted. In Hebrews 11:35 there seems to be a reference to a cherished incident of Jewish history which was later than the OT period—viz. the martyrdom of Eleazar and the seven brothers in the Maccabean war. With a declaration of faith in the resurrection on their lips these brave men had suffered the extremity of torture (cf. 2 Maccabees 7:9 ff., 4 Maccabees 8:4-14).

Hebrews 11:37. were tempted: this mild generality is clearly out of place in the dreadful tale of martyrdom. The Greek word closely resembles another which means "they were burned," and this may well have been the original reading.

Verse 39
Hebrews 11:39 f. In two closing verses the lesson of all this heroic past is summarised. By their faith the great men of Israel had received praise from God in His holy word; yet they did not obtain that promise, the hope of which had inspired them. The reason was that through the long past God had been leading up to the future, planning a fulfilment in this closing age in which our own lot has been cast. In our time the whole bygone history was to be rounded off and consummated, so that only through us could the faithful of the past attain their goal. The thought has to be understood in the light of the writer's conception that the history of God's people in all ages forms a single whole. "Some better thing"—i.e. the final realisation—was destined for the Christian period, and until this had come the brave endeavour of the past fell short of its aim.

12 Chapter 12 

Introduction
Hebrews 12:1-29. The exhortation begun at Hebrews 10:19 is taken up again with all the weight that has been added to it by the recollections of the past. In the knowledge that so great a multitude have witnessed to the truth of God's promises. Christians are encouraged (Hebrews 12:1 f.) to make for their goal, throwing aside all worldly interests and sinful desires, as runners in a race divest themselves of encumbering garments. Above all the other inspiring examples they are to keep before them that of Jesus, who points the way for faith in its earthly struggle, and by whom in the end it will be crowned with fulfilment. Looking forward to a joy that was still in the future, He had found strength to endure the Cross, with all the shame that attached to it, and so rose to His place at God's right hand.

Verse 1-2
Hebrews 12:1. witnesses: i.e. men who bore witness to God by faith. The idea of "spectators" is not contained in the Greek word.—easily beset us: lit. "easily entangling," an image from trailing garments.

Hebrews 12:2. of our faith: should simply be "of faith."—author is better translated "leader." The servants of God in all ages are regarded as a single host of which Jesus is the captain. He is also the perfecter of faith, since the promises will at last be fulfilled through Him.—for the joy: the words might also bear the meaning "instead of the joy that was offered Him He endured the cross." In this case the thought would be similar to that of Paul in Philippians 2:6-10 : Jesus exchanged the joys of heaven for a life of earthly suffering, and so attained to a yet higher exaltation. But the meaning given above is more in accord with the ideas enforced in this section of the epistle (cf. Hebrews 11:26).

Verses 3-13
Hebrews 12:3-13. With the example of Christ before them the readers are to show more constancy under their own sufferings. They are to think of Him whose life was so thwarted by wicked men, and thus nerve themselves to strength and patience (Hebrews 12:3). What is their struggle compared to that of Jesus? They have not yet been called on to venture their lives in the battle for righteousness, and under such sufferings as have been laid on them they have given way, forgetting that affliction is a chastisement which God imposes on His children with a loving purpose. Thus considered, it is a proof to us that we are really God's children, and if we are spared it, we may well doubt whether He acknowledges us (Hebrews 12:4-8). We did not rebel against our earthly fathers when they disciplined us; can we not believe that through the discipline we receive from our heavenly Father we shall rise to a truer life (Hebrews 12:9)? Our earthly fathers could train us only for the short period of youth, and sometimes their judgment was mistaken. God, on the other hand, unfailingly seeks our highest welfare, and disciplines us all our life long that we may grow into moral likeness to Himself (Hebrews 12:10). Suffering while it lasts is no doubt hard to bear, but the painful process has its outcome in that righteousness which alone brings peace. Let us march on, therefore, with new energy, and let those who are strong try so to direct their steps that the weaker may not be led astray and exhausted, but may be cheered on to a more vigorous advance.

Hebrews 12:3. against themselves: implies that in rejecting Christ they had defeated their own welfare; but the marginal reading, "against Himself," is simpler and better.

Hebrews 12:13 for your feet: better, "with your feet." Addressing the more capable and intelligent, the writer bids them think of themselves as pioneers, making a path for their halting comrades.

Verses 14-17
Hebrews 12:14-17. As the community is to bear up bravely under persecution, so it is to watch carefully over the purity of its own life. There must be no strife or dissension; above all, there must be moral consecration, for without this it is impossible to hold fellowship with Christ (Hebrews 12:14). The church must therefore keep anxious guard over its members, and make sure that each one of them lives up to his Christian profession. Even a single unworthy member may be like a poisonous weed, tainting the whole atmosphere round about (Hebrews 12:15). The Church must be specially watchful against men who indulge in sensual sins, or who live solely for worldly and material interests, careless, like Esau, of that higher destiny to which God has called them. Esau's later repentance did not avail him, and when he would fain have received the blessing he found that it was gone from him for ever. [Note that it was not the "place of repentance," but the "blessing," which Esau sought diligently with tears" and failed to secure.—A. J. G.] It may be, however, that the writer is also reverting to the idea of Hebrews 6:4 ff. For those who have fallen into grave sin after their conversion there can be no repentance, and they must be excluded from the Christian community.

Verses 18-29
Hebrews 12:18-29. The theme of the epistle has been the contrast of the old and the new covenants, and this contrast is now summed up in a splendid closing passage. The first covenant was established on a "mount that might be touched"—an earthly, material mountain [E. C. Selwyn, in JThS, xii. 134, suggests pephepsalmenô, "calcined."—A. J. G.]—which was encircled with terrible manifestations of fire and darkness and storm. The voice in which the Law was proclaimed struck terror into the people, and even Moses was so filled with awe at the nearness of the unapproachable God that he trembled (Hebrews 12:18-21). But in receiving the new covenant we have the vision before us of the heavenly Zion. the holy city above, of which Jerusalem with its Temple is nothing but the symbol. Drawing near to this holy city we are brought into fellowship with its inhabitants, who are myriad hosts of angels, and the whole company of the saints of former ages whose names were in the book of life. We enter into fellowship with God the universal Judge, and with His chosen servants, now released from their earthly bondage and fitted for their true life in His presence. More than all, in receiving the new covenant we are brought into fellowship with Jesus, who confirmed the covenant with His blood, which does not call to God for vengeance, like that of Abel, but for love and mercy.

Hebrews 12:22. Zion: the hill on which the Temple stood gave its name to the holy city. Christian thought took over, at least in a figurative sense, the Jewish belief that the earthly Jerusalem had its ideal counterpart in heaven (cf. Galatians 4:26, Revelation 21:2).

Hebrews 12:28. the first-born: this may possibly mean the angels, regarded as the elder brothers of men. But the following words, "who are written in heaven," seem rather to point to those heroes of the past who are commemorated in ch. 11. They cannot be finally admitted into God's fellowship "without us" (Hebrews 11:40), but their names are written already in the roll of the citizens of heaven.

Hebrews 12:25-29. The grandeur of the new covenant, as compared with the old, entails far higher obligations on those who belong to it. In the ancient time God spoke to men from the earthly mountain; now He speaks from His true dwelling-place in heaven (Hebrews 12:25). A day has been foretold (Haggai 2:6) when He will shake the whole universe as He shook the earth on the day of Sinai; and the words of the prophecy, "yet once more," imply that this will be the final shaking. For the last time, on this day of Christ's appearance which is now at hand, God will shake and test His world, so that all perishable things will fall to pieces, and only what is true and eternal will remain (Hebrews 12:26 f.). We are the heirs of that eternal order which will survive the shaking, and this thought should inspire us with a solemn sense of responsibility. Let us seek God's help, so that we may serve Him as He desires; for He is the absolutely Holy One, withering as with fire all who are disobedient to His will.

13 Chapter 13 

Introduction
Hebrews 13. Before bringing his epistle to a close the writer gives some practical admonitions, and takes occasion, in the course of them, to state once again his conception of Jesus as the one all-sufficient High Priest.

Verses 1-6
Hebrews 13:1-6. Emphasis is first laid on the duty of brotherly love—i.e. kindness towards fellow-Christians—which was all-important in a struggling community like the early Church. Three aspects of this duty are particularly mentioned—hospitality to travellers, care of prisoners, helpfulness towards those who are persecuted. The readers are to bear in mind that they also are "in the body"—i.e. sojourners in this world and liable to its troubles. They are warned against two forms of vice to which the heathen society of the day was especially prone—laxity in the marriage relation, and covetousness. Christians may well resist this latter temptation, for they have God's own promise that He will remember His people and provide for them. A promise like this ought to free them from all anxieties, and not merely from the fear of poverty (Hebrews 13:5 f.).

Verses 7-19
Hebrews 13:7-19. Admonitions concerning Church discipline. The brethren are to cherish the memory of their former leaders, who instructed them in the truth of God and exemplified it in their life and death. Jesus Christ, in whom those departed leaders found their strength, is the same still, and will be the same for ever (Hebrews 13:7 f.). The mention of those revered teachers who have passed away suggests a warning against forgetfulness of the doctrines they had taught. Some peculiar form of error was threatening the Church; the nature of it cannot be precisely determined, but it seems to have laid stress on certain rules of eating and drinking, like the heresy at Coloss (cf. Colossians 2:16-23). The writer declares that external devices of this kind have never helped those who trusted in them, and all strength must come from the grace of God (Hebrews 13:9). That Christianity is not concerned with matters of food is clear from this, that it depends on a sacrifice of which the priests were expressly forbidden to eat. For the rule is laid down (Leviticus 16:27) that the flesh of those animals which were offered on the Day of Atonement must not be divided among the priests, like that of other sacrificial victims, but must be carried outside the camp and burned (Hebrews 13:10 f.). Jesus, as the previous argument has shown, was the ideal counterpart of the victim of the Day of Atonement, and the analogy is further borne out by this, that He was taken outside the city to die (Hebrews 13:12). The service He requires, therefore, does not consist in any kind of ritual meal. It consists rather in suffering the world's scorn and rejection along with Him. He is to be found "outside the camp," and we must be willing to be thrust out in order to join Him. We belong to the heavenly city, and can expect nothing else than to be treated as strangers by the world.

Hebrews 13:7. the issue of their life: i.e. their death—which was in full accordance with their life.

Hebrews 13:10-13 are exceedingly difficult, and have been interpreted in a variety of ways. Some have explained them with reference to the Lord's Supper; others have taken them as a warning against all participation in the rites of Judaism. Perhaps the simplest explanation is that given above. The writer wishes to bring out the thought that ritual practices have nothing to do with Christianity, which has for its true service the imitation of Christ. In enforcing this truth he takes occasion to recall his conception of Christ as the final sacrifice, although he now dwells on a new aspect of it.

Resuming his practical admonitions, he exhorts his readers to be earnest in praise to God, offering this personal devotion as their daily sacrifice. And along with this sacrifice of praise they are to render Him that of active well-doing and beneficence (Hebrews 13:15 f.). They are to pay due reverence to the pastors set over them, who have made themselves responsible for their spiritual welfare. If all the members co-operate, the practical work will be done joyfully, and only when it is so done can it yield true results (Hebrews 13:17). In this connexion the writer, who is himself one of their pastors, makes request to his readers for their prayers; they are to pray especially that he may soon be restored to them after his enforced absence (Hebrews 13:18 f.).

Verse 20-21
Hebrews 13:20 f. A doxology which was probably intended to close the epistle. In this doxology we have the one reference in this epistle to Christ's resurrection; and it is closely connected with that idea of the heavenly High Priest which overshadows all others in the writer's mind. The readers are commended to the care of God, who has so amply proved His love to them by raising Jesus from the dead as their High Priest, who offers in God's presence the blood that has sealed the covenant.

Hebrews 13:20. with the blood: the idea seems to be that which has already been set forth at length in the epistle. Jesus ascended, bearing with Him into the heavenly sanctuary the blood of His sacrifice.

Verses 22-25
Hebrews 13:22-25. A postscript. The readers are asked to give patient attention to the foregoing epistle, which is described as a "word of exhortation,' thus clearly indicating its practical aim. Their patience is all the more necessary as the argument is "in few words"—i.e. highly condensed, and difficult at times to follow. They are informed of Timothy's release from prison, and of the writer's intention to visit them in his company. Greetings are sent from the Italian Christians. This is the only definite clue which is afforded us of the destination of the epistle, and unfortunately it can lead in two directions. The writer may be sojourning with an Italian church, whose members offer their greetings to brethren elsewhere; or he may be addressing an Italian church, whose exiled members join with him in his salutations (cf. Exp. Jan. 1917). A second and briefer doxology brings the epistle to a close.

